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Parish Night Out Returns to Anshu Asian Cafe
A Fun Evening Filled with Laughter, Good Food, & Fellowship
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January Birthdays

Shrove Tuesday Spaghetti Supper

An All Saints’Tradition in Defiance of Tradition

—

January Anniversaries

Join us to celebrate Mardi Gras on Tuesday the 25th, 6:15,
following the 5:30 p.m. Service
It’s a Potluck and a good occasion to show off your culinary skills.

-

All Saints’ Proposed 2020 Budget
2019 Budget

2019 Actual

BALANCE SHEET

2019 Budget

INCOME
Pledges
Flowers
Subsidies
Interest/Misc.

$145,000.00
$ 2,000.00
$ 3,000.00
$ 2,000.00

$154,897 .00
$ 1,075 .00
$ 4,000 .00
$ 45,693.00

$160,000
$ 2,000
$ 3,000
$ 2,000

Total Income

$152,000.00

$205,665.00

$167,000

EXPENSES

All Saints Anglican Church
December 31, 2018

Assets

Checking:

Designated Funds Account: $ 25,948.00

STAFF

Rector Stipend
Clergy Misc.
Music Director
Office Clerical
Employee Taxes
Workman's Comp.

$55,535.00
$ 3,808.00
$ 6,992.00
$ 2,360.00
$ 894.00
$ 877.00

Total

$70,466.00 $78,550.00 $90,467

EXPENSES

$55,535.00
$
75.00
$ 6,775.00
$11,265.00
$ 3,484.00
$ 1,416.00

Equity Fund:

$56,923
$ 2,000
$ 7,167
$19,500
$ 4,000
$ 877

TOTAL Assets

$ 1,000.00
$ 1,500.00
$ 1,200.00
$14,500.00
$ 1,100.00
$ 1,200.00
$ 6,250.00
$ 4,700.00
$ 3,500.00
$ 2,000.00
$ 2,000.00
$ 5,000.00
$ 7,500.00
$ 3,400.00
$ 2,400.00
$ 2,000.00
$ 8,300.00
$ 3,900.00
$ 7,000.00

$ 500.00
$ 718.00
$ 711.00
$16,212.00
$ 1,028.00
$ 1,200.00
$ 6,490.00
$ 4,768.00
$ 3,102.00
$ 2,911.00
$ 2,350.00
$ 4,980.00
$ 4,940.00
$ 5,245.00
$ 2,400.00
$ 1,786.00
$ 8,300.00
$ 4,557.00
$ 14,945.00
$ 8,005.00

$ 1,000
$ 1,500
$ 1,200
$16,000
$ 1,100
$ 1,200
$ 6,500
$ 5,000
$ 3,000
$ 2,400
$ 2,000
$ 5,000
$ 6,500
$ 3,500
$ 2,400
$ 2,000
$ 8,300
$ 4,000
$ 5,000

Total

$78,450.00 $95,148.00 $77,600

Total Expenses

$148,916.00

$173,698.00

$168,067

Net Revenues

$ 3,084.00

$ 31,687

($ 1,067)

$427,886.00
$589,002.00

Fund Balance

OPERATING

Bishop's Benev. Fund
Synod Expenses
Altar Supplies
Diocesan Tithe
Diocesan Pension Fund
ACTS
Property Insurance
Gas/Electricity
Gas/Electricity Library
Water/Sewer/Garbage
Telephone/Internet
Office
Building Maintenance
Yard Maintenance
Rector's Benev. Fund
Altar Flower Supplement
Community Outreach
Housekeeping
Misc.
Fairfield House Projects

$125,386.00

-

Designated Fund:
Operating Funds:
Equity Fund:
Contingency Fund:
Capitol Fund:
Total Fund Balance

$ 25,948.00
$100,386.00
$437,668.00
$ 25,000.00
$ 0
$589,002.00

PARISH OUTREACH DISTRIBUTION
ACTS ($2300 Plus $1200 Dues)
CUMBEE CENTER
CHILDREN’S PLACE
COMMUNITY CARE & COUNS.
COUNCIL ON AGING
HELPING HANDS
GOLDEN HARVEST FOOD BANK
SALVATION ARMY
AIKEN EQUINE RESCUE

$3500.00
$ 500.00
$1500.00
$ 500.00
$ 500.00
$ 500.00
$ 500.00
$1500.00
$ 500.00

TOTAL

$9500.00

By Fr. Alexander

In today’s context, who is one of the
most controversial figures in the New
Testament?
The Blessed Virgin Mary — just the
mention of the Mother of our Lord in a
liturgical context seems to elicit raised
eyebrows and raised hair on people’s
necks.
As a conservative orthodox
Anglican, schooled in Anglicanism’s Catholicity, I am
most certainly not a proponent
of Mariology as found most
often in the Roman Catholic
Church; nevertheless, I am
perplexed at the resentment so
many people — Protestant,
Episcopalian, and Anglican —
express toward the Virgin Mary and
her role in essential Doctrines of the
Church such as the Incarnation and
Redemption.
Revered on the one hand and resented on
the other, the Virgin Mary has been,
since the Reformation, relegated to the
shadows and allowed into the light only
once-a-year, at Christmas.
While, within the Anglican Catholic
Church, there is certain latitude of belief
concerning the Virgin Mary, the ACC
follows the standard set by the first seven
Ecumenical Councils and Church Fathers concerning matters of Doctrine
and Faith, as well as the role of the Virgin Mary in the life of the Church.
Reprinted from the Sunday Bulletin, the

following treatise was written with the
hope that it would be helpful in understanding one of the most revered, yet
ignored, figures of the New Testament.
February 2nd, we celebrate the Feast of
the Purification of the Virgin Mary.
This Feast may also be referred to as the
Presentation of Christ in the Temple.
Both represent actions required under
Jewish Law.
Following childbirth, until their
purification, women were prohibited from certain religious
and social functions, though a
woman could continue to do
most of the chores associated
with the home.
Also, under Jewish Law, a male
child must be presented in the Temple, in
effect offered to God, on the 40th day,
and a sacrifice offered.
And though both occurred on the same
day, the Church chose to focus on the
Purification, yet not neglecting the
Presentation, as evidenced by the Gospel reading for the Feast.
In the 1928 Book of Common Prayer,
we find the Purification listed on the
calendar, and a set of Propers for the
Feast, attesting to the great honor accorded to the Blessed Virgin Mary by
the Anglican Church for her role in the
Incarnation as God’s chosen Mother for
his Son.
So, why is it then that, often, there is
resistance among many outside the Roman Church and Eastern Orthodox

Church at the mention of anything to
do with the Virgin Mary? This is a
shame. It’s part of the Christian Tradition to recognize the Mother of Jesus
for her role in the redemption of mankind by the Son of God, our Lord and
Saviour. God especially chose her for
this honor and, indeed, great sacrifice,
for she offered her life, freely, to be the
instrument of the Incarnation of God.
Since the 3rd century, the term Theotokos has been used to describe the Virgin
Mary in her role as the God-bearer or
Mother of God which was affirmed as
Doctrine by the Council of Ephesus in
431.
Mary was placed by Jesus under the
care of St. John at the Crucifixion, and
was revered in the early Church.
Whenever the Blessed Virgin Mary is
mentioned in liturgical settings, her very
mention so often elicits negative reactions. Much the same applies when
Saints are included in our commemorations, or are the focus of a festival.
For the High Church crowd, it’s comforting; but, for many others, it is rankling.
Must it be so? Must there be this reservation toward the Saints, toward the Virgin Mary, all who played such important roles in the development and
growth of the Church from its earliest
days?
Must there be so much division over one
of the most important persons of Christianity — the Virgin Mary, the Mother of
our Lord, irrefutable, if we are believing
Christians?
So, why are some Christians uncomfortable with who she is, the role she played in
the redemption of mankind, and her in-

fluence throughout the centuries?
Why are some Christians so uncomfortable with Intercessory Prayers in general,
especially when they concern the Virgin
Mary?
Over the years, more so since becoming
Rector of All Saints’ nearly ten years ago,
I have been asked a number of questions
concerning the Blessed Virgin Mary,
specifically, how she is perceived in Anglican Tradition. Generally, I have referred the posers to Archbp. Mark Haverland’s book, Anglican Catholic Faith
and Practice, to find the answers; however, this time, I would like to address
these questions from a little different
perspective, though our bishop’s book is
a must read, and should be, not only on
the bookshelf of every Anglican, but right
at one’s elbow for quick and ready access.
Let’s take a moment to reflect on these
questions and concerns, and use this as an
opportunity to try to provide some simple answers to what are often considered
complex questions.
But, to come to a satisfactory understanding of the role of the Virgin Mary in our
salvation, one must first put aside preconceived notions about her, and any prejudices towards her. Forget all that you
might have assumed about her, particularly in the context of the Roman Catholic Church.
First of all, she is the Blessed Virgin
Mary. How so? Consider what the Angel of the Lord said?
We turn to Scripture, to St. Luke:
And the angel came in unto her, and
said, Hail, thou that art highly favoured, the Lord is with thee: blessed
art thou among women.

And, isn’t that how she was addressed by

St. Elizabeth, the mother of John the
Baptist?
Again, from St. Luke:
And she spake out with a loud voice, and
said, Blessed art thou among women,
and blessed is the fruit of thy womb.
And whence is this to me, that the mother of my Lord should come to me?

Yes, Holy Scripture confirms; but let’s
address the question: what is the position
of the Anglican Church concerning the
Virgin Mary?
The simple answer is the same as that defined by the Ecumenical Councils concerning the Virgin Birth of Our Lord,
and the Blessed Virgin Mary: she is the
Theotokos, that is, the Mother of
God, affirmed as Doctrine by the Council of Ephesus in 431.
From the standpoint of dogma, that
Mary is the Mother of God has been
the position of the Church since that
Third Ecumenical Council at Ephesus,
whose strict requirement for matters of
faith was Scriptural proof. Moreover, the
ruling by the Council at Ephesus carries
not only the weight of Holy Scripture,
but Tradition as well, as its basis of proof.

Gospel.
As we know, many questions have been
raised over the centuries, with few satisfactory answers, that put Scripture and
Tradition in conflict concerning the Virgin Mary.
True, there is a wealth of Tradition to
call upon; however, we must distinguish
between early Tradition and later Tradition, especially as concerns the Dark Ages, or Middle Ages. Indeed, it is during
the Dark Ages of history and Medieval
Times when much of the tradition surrounding the Blessed Virgin Mary grew
up.
Nonetheless, there is one important tradition that carries Ecumenical Consensus,
but falls short of dogma: the Perpetual
Virginity of the Virgin Mary. Simply
stated, it is the belief that Mary remained
a virgin from the Conception of our Lord,
through His Birth, and that, throughout
her life, her virginity remained intact.

While there are many beliefs and doctrines
concerning the Blessed Virgin Mary, a
good number of them, though not all, fall
into the category of pious opinion, as not
necessary for salvation.

This belief supposes that those relations
mentioned in Scripture were either halfsiblings of an earlier marriage of Joseph,
or cousins, or similar close relatives, often
referred to in Scripture as brothers or
sisters. This was quite a common practice
in those times, somewhat like here in the
South, where everyone is a cousin! But,
since it falls short of dogma, we leave it
as a matter of pious belief.

Most importantly, what we, as Anglicans,
believe and accept as dogma must have a
Scriptural basis, not just Tradition.
From that standpoint, we accept the Virgin Birth of our Lord and the doctrine
of the Theotokos as dogma, as necessary for salvation, for it meets those requirements of proof. Remember the passages from the first chapter of St. Luke’s

On August 15th, we celebrate the Feast
of the Assumption of the Blessed
Virgin Mary, which has roots in the
Church dating back to the fifth century;
however, this, the bodily assumption of
the Virgin Mary into heaven, did not
become a dogma in the Roman Catholic Church until 1950, as the Assumption of the Blessed Virgin Mary, and,

thus, did not appear in the 1928 Book of
Common Prayer, perhaps, just as well.
Was the Virgin Mary bodily assumed into
heaven? There is no Scriptural proof,
only Tradition. That God could have assumed the body of the Mother of our
Lord into heaven is not in question. The
lingering question is, did he? Truly, it is
within God’s power to do so, and there is
some anecdotal evidence but, again, no
Scriptural Proof.
The Eastern Church celebrates the
Feast of the Dormition or FallingAsleep of the Theotokos, whereas the
Roman Church celebrates the Assumption of the Blessed Virgin Mary.
We Anglicans are, to use a colloquialism,
on the fence, so to speak, concerning the
Assumption, as we are more cautious in
matters of faith, especially in the area of
Mariology. We say: where is the Scriptural Proof? Again we leave it as a matter
of pious belief.
Another term we hear frequently is
the Immaculate Conception of the
Blessed Virgin Mary, which, according
to Roman Catholicism dating to 1854, is
the belief that the Virgin Mary was born
without spot of sin. By that, we mean that
she was free of the stain of original sin.
While there is merit in the idea of the
spotless, sinless nature of the Virgin
Mary, the Immaculate Conception
does not have Ecumenical consensus, and
is not accepted as dogma. Anglicans,
though, are free to believe in the idea of
her pure nature, and that she was filled
with special grace, which, indeed, she was
but not in the same sense as our Lord.
We must be careful not to over-analyze
the role and nature of the Virgin Mary.
She is, indeed, an inspiration for millions

of Christians throughout the centuries. She
is what Scripture and Tradition together
affirm: Theotokos.
Lastly, the subject of Intercessory Prayer, including the belief in the Virgin
Mary’s intercession for the Church, and
for Christians, as well as the appropriateness of requesting intercession of her. This
is Ecumenical and universal; however,
we must always remember that, while we
may invoke the prayers of the Virgin
Mary, or any of the Saints, it is to God
alone that is given worship and adoration.
We pray for those who have entered the
larger life, for all the Saints; we pray for
those here on earth in this present time;
and we may also elicit the prayers of those
who have gone before us. That is what
makes us part of the Communion of
Saints — intercessory prayer is our
strength
Another related question that has been
posed from time-to-time: is the Rosary
part of Anglican Tradition?
The answer to that is: yes. While not a
widely held tradition, over the centuries
many Anglicans have said the Rosary as
a part of their devotion to our Lord and
Saviour Jesus Christ; indeed, to the
Virgin Mary, though not in the same
way as to our Lord.

Finally, without a doubt, there is good
reason as to why we should give special
honor and love to our Lord’s Mother. She
accepted of her own free will the honor
God was to bestow upon her with her
words: Behold the handmaid of the
Lord; be it unto me according to thy
word. In so doing, she bore and gave birth
to God the Son, our Redeemer, to whom
be all honor and glory for ever and ever.
X

Picture of the Month:

From the Clerical Kitchen….

St. Agatha , Virgin & Martyr
(c. 231 - c. 251)
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Tue

Wed

Thu

Fri
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1
Purification

9

Septuagesima

16

Sexagesima

3

5

11

17

14

18
Feria

23 Quinquagesima

6

24

Feria

25
Feria

19

20
Feria

26

15

21
Feria

27
Lenten Feria

Feria

28
Lenten Feria

29
Lenten Feria

